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ADH-DHARIYAT 


INTRODUCTION 


Naine 


It is derived from the very first word wadh-dharivat, which 
implies that it is a Sûrah which begins with the word adh-dhariyét, 


Period of Revelation 


‘The subject-matter and the style clearly show that it was sent 
down in the period when aithough the Holy Prophet's invitation was 


Was revealed, 


136 The Meaning of the Qur'an 
Subject-Matter and Topics 


The Sirah mostly deals with the Hereafter. and im the end it 
presents the invitation to Tavid. In addition, the people have also been 
warned that refusal to accept the message of the Prophets and persistence 
in the concepts and creeds of ignorance have proved to be disastrous for 
those nations themselves which have adopted this attitude and way of life 
in the past. 


About the Hereafter what this Sirah presents in short but pithy 
sentences is this: The people's different and conflicting beliefs about the 
end of human life are themselves an express proof that none of these 
beliefs and creeds is based on knowledge; everyone by himself has 
formed an ideology on the basis of conjecture and made the same his 
crecd. Someone thought that there would be no life-afler-death; someone 
believed in the life-after-death, but in the form of the transmigration of 
souls; someone believed in the life hereafter and the meting out of the 
rewards and punishinents but invented different sorts of props and 
Supports to escape retribution. About a question of such vital . and 
fundamewal importance a wrong view of which renders man's whole 
life-work wrong and waste arid ruins his future for ever, it would be a 
disastrous folly to build an ideology only on the basis of speculation and 
conjecture, without knowledge. It would mean that man should remain 
involved in a grave. misunderstanding, pass his whole life in the 
heediessness of error. and after death should suddenly meet with a 
situation for which he had made no preparation at all. There is only one 
way of forming the right opinion about such a question, and it is this: 
Man should seriously ponder over the knowledge about the Hereafter 
that the Prophet of Allah is conveying to him from Him, and should 
study carefully the system of the earth and heavens and his own 
existence, and should see whether the evidence of that knowledge’s 
being sound and correct is afforded by everything around him or not. In 
this regard, the arrangement of the wind and rain, the structure of the 
carth and the creatures found on it, man's own self, the creation of the 
heavens and of everything in the world in the form of pairs have heen 
presented as evidence of the Hereafter, and instances have been cited 
from human history to show that the temper of the empire of the 
Universe requires that the law of retribution must operate here. 
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After this, giving the invitation to Tauhid briefly, it has been 

Said: “Your Creator has not created you for the service of others but for 
His own service. He is not like your false gods, which rective 


shown. against the Prophet Muhammad (Peace and blessings of Allah be 
upon him), and there is no other motive for it than rebellion and 


about the rebels but to مع‎ on performing his mission of invitation and 
admonition, for it كذ‎ useful and beneficial for the believers although it 
may not be so for the other people. As for the Wicked people who still 


followed the same Way of life, have already received their shares of the 
Punishment, and these people's share of the punishment has been made 
ready for them. 
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ADH-DHARIYAT 


a VE 
الذريت‎ 
Verses: 60 Revealed at Makkah 
Jı the name of Allah, the Compassionate, the Merciful. 






a 


ف 
سم وعدي رور whe,‏ 
à siste 7‏ 


By the winds that raise up dust, then lift up clouds laden with 
water,’ then glide with ease, then distribute a big affair (rain), the 
truth ‘is that that with which you are being threatened? is true, and the 
meting out. of the rewards and punishments is inevitable.* 


By the sky of various appearances," you are at variance with one 
another (concerning the Hereafter)’; only such a one is perverted from 
It who has turned away froin the Truth.” 


T9 
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Doomed are they who judge by conjecture.’ who are deeply 10-19 
engrossed in ignorance and heedlessness.? They ask, “When will be the 
Day of Retribution?” k will be when they are punished at the Fire. (It 
will be said to them:) “Now taste your mischief :" this is the same 
which you were seeking to be hastened." The righteous,” however, 
shall be among gardens and watersprings that Day, aud shall be joyfully 
receiving what their Lord shall give them." They were doers of good 
even before the coming of this Day: they slept but little in the night, ® 
prayed for forgiveness in the early hours of dawn, “6 and in their 
possessions was a due share of him who asked and of him who was 
needy." 


1. All the commentators are agreed that adh-dhariyãt implies the winds 
that disperse and raise up the dust, and a/-hamilét  wigran implies the winds that 
lift up millions of tons of water vapours from the oceans in the form of clouds 
This sane commentary has been reported from Hadrat "Urmar, adrat "Ali, 
lladrat ‘Abdullah bin ‘Abbas, Hadrat ‘Abdullah bin ‘Umar, and also from 
Mujihid. Sa'id bin Jubair, Hasan Bagri, Qatådah, Suddi and other scholars. 


" 2, The commentators have disputed the commentary of a/-j&riyat-i yusran 
and a/mugassinét-i arms. One group has preferred the view, or held this 
meaning as admissible, that by these two also are meant the winds; that is, the 
same very winds then transport the clouds, and spreading over different parts of 
the earth, distribute the water as and where required according to Allah's 
command, "The other group liolds that 2/-aniyat-/ yusran implies fast mov mg boats, 
and abzuugsssimati amran implies the angels who distribute among the creatures 
their shares of the provisions according to Allah's command, According ما‎ a 
tradition, Hadrat ‘Umar explained this very meaning of these two sentences and 
said; “Had I not heard this from the Holy Prophet, I would not have mentioned 
it" On this very basis, ‘Allama Alüsi has expressed thc opinion that it is not 
permissible 10 take any other meaning of these sentences than this, und those who 
have taken any other meaning, have taken undue liberties. But Hafiz Th Kathir 
says that this tradition has weak links of the cunsmitters and on its basis it cannot 
be said with absolute certainty that thc Holy Prophet might himself have given this 
commentary of these sentences. There is no doubt that from a good number of the 
Companions and their immediate followers only this second commentary has been 
reported, but a good number af the commentators have given the first conwicnuary 
also, and it fits in better with the context. Shah Rafi'uddin, Shah “Abdul Qadir and 
Maulana Mabmiid-ul-Hasan also have preferred the first meaning in their 
translations of the Qur’ 
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3. The word used in the original is £7 ‘ain. If it is derived trom wd, the 
meaning would be: “That which you are being promised;” and if it is from wa ‘id, 
it would mean: “That which you are being threatened with." As regards the 
context, the second meaning is preferible, for the addressees are the people who 
Were lost in disbelief, polytheium and sin, and were not prepared to believe that 
they Would be held accountable some time in the future and would be rewarded or 
Punished accordingly. That is why, we have taken ‘adil in the meaning of wa ‘id 
and not of wa'd (promise) 


4. This is the thing for which the oath has been sworn. The oath implies 
this: The unique order and regularity with which the wonderful system of the rain 
is functioning before your eyes, and the wisdom and good reasons which clearly 
underlie it, testify to the reality that this world is not a meaningless and uselese 
toy-house where the great downs of life is being presented at random since 
tniltions and millions of years. But, it is, in fect, a wise system of the highest 
order in which everything that happens has a purpose and reason behind it. In this 
system it is not possible that a creature like man should have been given intellect, 
Sense and the powers to exploit. dings to advantage, should have been granted 
moral sense vo distinguish the good and evil, right and wrong deeds and then might 
lieve been left alone foolishly «nd meaninglessly in the world to behave as he 
Pleased, and that be should never be questioned as to how he had used and 
employed the powers of the heart and mind end body, the vast means placed az his 
disposal to work im the world, and the power and authority granted to him to 
employ the countless creatures of God to advahtage. In this system of the Universe 
Where everything is purposeful, how can the creation of a unique being like man 
only be purposcless? In a system where everything is based on wisdom, how can 
the creation of man only be useless and futile? The purpose of the creation of 
those things which do not possess consciousness and intellect is fulflted in this 
very physical world. Therefore, it would be right and reasonable if they were 

` destroyed after they had reached the end of their life term. for they have not been 
granted any powers and authority for which they might have to be called to 
account, But a creature which possesses intellect and consciousness and authority, 
Whose activities are not confined oniy to the physical world, bot are also tnoral in 





other creatures, he has been endowed with the freedom Gf choice and will. If he is 
not heki accountable, if عط‎ -is not rewarded or punished according to his moral 
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acts, and if he also is destroyed at the conclusion of his physical life like the 
creatures which have been given no freedom of will and choice, his creation. 
would inevitably be altogether futile, and a Wise Being cannot be expected to 
indulge in a futile exercise. 


Resides, there is also another reason for swearing an oath by these four 
phenomena of the Universe regarding the occurrence of the Hereafter and the 
meting out of rewards and punishments. The ground on which the deniers of the 
Hereafter regard ihe life after death as impossible is this: When we are mixed up 
with dust after death and our particles have scattered away in the earth, how can it 
be possible that all these scattered paricies of the body are reassembled and we 
are made (o risc up again? The crror of this apprehension is by itself removed 
we consider deeply the four phenomena of the U tsc, which have been. 
presented as an argument for the Hereafter. The rays of the sun have their effect 
on ail the collections of water on the surface of the carth, where their heat 
reaches, In this process countless drops of water evaporate from the collection, but 
they do not become extinct, and every drop renmins preserved in dic sir as 
vapour. When Allah commands the same wind gathers the same vapours of the 
drops together, combines سعط‎ into thick clouds, spreads those clouds on different 
pans of the carth and precisely at the time appointed by Allah causes euch single 
drop to fall back to the earth in die form as it was in the beginning. This 
phenomenon that is occurring before the eyes of man daily testifies that the 
particles of the bodies of the dead men can also gather together at one command 
by Allah and the men can be raised up in the shape in which they lived before. 
Whether these particles are in the dust, or in the water, or in the air, in any case 
they remain preserved in this very earth and its atmosphere. Why should it be 
difficult for the God Who gathers together the vapours of water after they had 
dispersed in the air, by means of the same xir. and then causes them ro rain as 
Water, to pather together the scattered particles of the human bodies from the air, 
water and earth aud then combine thein in their original forn and shape? 





5. The ward pubuk in the original is also used for the paths and for the 
waves which are produced om the sand of thc desert and the surface of stagnant 
water by the wind; it is also spoken for the curis in wavy hair. Here, thc sky has 
been characterised by “gubuk” either because the sky is often overcast with clouds 
of different shapes, which go on changing because of the wind, and no shape lasts 
nor resembles any other, or because at night onc sees the stars scattered in the sky 
io many different combinations and no combination resembles any other 
combination 


6. The oath has been swom by the sky of various appearances on this 
difference of views because of the similarity. That is, just as the clouds ond the 
clusters of stars in the sky have different appearances and there is uniformity 
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Anong them, so are also your views about the Hereafter, each different from the 
other. Some one says that this world is eternal aud no Resurrection can ake place. 
Another says that this system is not eternal and can come 10 an end in the course 
of tine, but whatever becomes extinct, including man, cannot possibly be 
resurrected. Another one regards resurrection as possibie but, holds the belief that 
man in order to be requited for iis good and evil deeds is born and reborn again 
and again in this very world. Some one believes in Hell and Heaven but combines 
‘he transmigration of the souls also with it. He thinks that the sinner goes to Hell 
lu suffer the punishment as well as is born and reborn in this world for the sake of 
the punishment. Some one says that the ifc in the world is in itself an agony; as 
long as man's self remains attached to physical life, be goes on dying and taking 
birth again and again in this very world, and his real salvation is that he should 
attain annihilation, Some one believes tn the Hereafter and Hell and Heaven, bur 
says that God by giving death to His only son on the cross had atoned for the 
original sin of man, and man will escape the evil consequences of his evil acts by 
believing in the son. Some other peuple generally believe in the Hereafter and the 
meting out of the rewards and punishments bat at the same time regard certain 
holy men as the iutercessors, who are such favourites of Allah, or wield such 
influence with, Him, that any one who attaches himself to them as a disciple, can 
escape the punishment whatever he may do In the world. About these holy men 
also there is no agreement among their devotees; every group of them has its own 
separate intercessor. This difference of the views itself is a proof that whenever 
‘mau has formed an opinion abow his own and the world's end, independent of 
Revelation and Prophethood, he bas formed it without knowledge: otherwise if 
man in this regard really had some direct means of knowledge there would not 
have arisen so many different and contradictory beliefs. 





7. The pronoun of ‘anhu in this sentence either tums to the meting out of 
the rewards and punishments, or to various views. In the first case, it means: 
~The meting out of the rewards has to take place. in spite of your holding different 
beliefs about it; but only such a person is perverted from it, who has turned away 
from the Truth.” In the second case, the meaning is: “Only such a onc is misled 
by these different views, who has wmed away from the Truth.” 


$. Here the. Qur'an is waming man of an important truth. To judge or 
make an estimate on the basis of canjecture and speculation in the ordinary matiers 
of worldly life may be useful to some extent, although it would be no substitute for 
knowledge. but it would be disastrous to make estimates and give judgements 
merely according to one's own conjectures and speculations in a question of such 
fundamental nature and importance as whether we are, or are not. responsible and 
accountable to anyone for the deeds and actions of cur lifetime, and if we ate, to 
whom we are accountable, when and what shall be the accountability, and what 
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will be the consequences of our success and failure in that accountability. This is 
aot % question on which man may form an estimate merely according to his 
conjecture and speculation and then stake his entire life capital on the gamble. For 
if the conjecture proves to be wrong, it would mean that the man has doomed 
himself to utter ruin. Furthermore, this question is not at all included among those 
questions about which one may forma right opinion by the exercise of analogy 
and conjecture, For conjecture and analogy can work only in those matters which 
are perceptible for man, whereas this is a question which does not come under 
perception in any way, Therefore, itis not at all possible that x conjectural and 
analogical judgement about it may be right and correct. As for the question: What 
is the right way for man to form an opinion about the matters which are non- 
perceptible and incomprehensible in nature? this has been answered at many 
places in the Que'an, and from this Sirah also the same answer becomes obvious, 
‘tnd. itis this: (1) Man himself cannot reach the reality directly; (2) Allah gives the 
knowledge of the reality through His Prophets; and (3) man can ascertain the truth 
of thut knowledge in this way: he should study deeply the countless signs that are 
found in the earth and heavens and in his own self, then consider seriously and 
impartially whether those signs testify to the reality that the Prophet bas presented, 
or to the different ideologies that the other people have presented in this regard. - 
This is the only method of scientific investigation about God and the Hereafter that 
has been taught in the Qur'an. Doomed would be the one who discarded this 
method and followed his own analogies and conjectures. 


9. That is, "They do not know what fate they are heading for on account 
of their wrong conjectures, whereas every way that is adopted with a wrong view 
of the Hereafter only leads to ruin. He who is a denier of the Hereafter is not at 
all preparing himself for any accountability and is engrossed in the thought that 
there would be no life after death, whereas the time would suddenly come when 
against all this expectations he would open his eyes in the new life and he would 
realize that there he has to render an account of each of his acts and deeds. The 
person who is expending his life under the idea that he would come back to this 
very world after death. will come to know as soon as he dies that all doors of 
rerum are closed, that there is no chance of compensating for the misdeeds of the 
previous life by any new.actions, and that there is another life ahead in which he 
has to meet with and suffer the consequences of his worldly life for ever after. 
The person who commits suicide in the hope that afier he has destroyed his self 
and its desires he would escape the agony of life in the form of total annihilation, 
will find as soon as he passes through the gate of death that there is an everlasting 
life ahead and not mortality, where he has to explain as to why he had been 
straining every nerve 10 destroy the seif that he had been blessed with instead of 
developing and adoming it in every possible way. Likewise, the one who 
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Continued committing disobedience of Allah throughout life, placing, reliance 
"pon some son of Allah's becoming an atonement or some holy one's becoming an 
imtercessor, will come to know as soon as he appears before Allah that there is 
neither any atoner there nor anyone wiclding such influence and power that he 
Quay save hitn from Allah's grasp and punishment by means of his own power and 
influence, Thus, all these conjectural creeds are, in fact, an opiate under the 
intoxication of which these people are lying senseless, and do not know where 
they are being misled by the ignorance which they have adopted by rejecting the 
truc knowledge given by God and His Prophets, 


10. The disbelievers did not ask the question: When will Resurrection be? 
for the sake of seeking knowledge but for the purpose of taunt and ridicule. That 
is why they have been given such an answer, It is just like the taunting reaction of 
the wicked person who is admonished to desist from his immoral deeds, otherwise 
he would meet with the evil consequences of those deeds one day, and he asks in 
Jest When will that day be? Obviously, such a question is not asked to know the 
date of the occurrence of the evil end but to make fun of the admonition, 
Therefore, عاذ‎ right answer is that it will occur when the evildoers will meet with 
their doom, Besides, one should also understand well that if a denier of the 
Hereafter is discussing the question of the Hereafter sensibly, he can dispute the 
arguments in favour and against it, bnt hc can never ask the question: On what 
dare will the Hereatter occur? ünless he has lost all reason, Whenever he puts such 
à question, it will only bz as a taunt and ridicule. For it does not at all affect the 
Teal discussion whether the date of the occurrence of the Hercafter is stated or not. 
No one can deuy the Hereafter only because the year and the month and the day 
Of irs occurrence have not been given, nor can one believe in it on hearing that it 
will occur on such and such a day of such and such a month nud year. The date is 
nu argument that may cause a denier to be convinced of its coming, for after that 
‘le question will arise: How can me believe whether on that particular day the 
Hereafter will actually occur? 


11. The word fii gives two meanings here: (1) “Taste this torment of 
Yours ;" and (2) “taste the mischief that you had created and spread in the world." 


12. The disbelieves’ asking: “When will the Day of Retribution be?" 
implied: “Why is it being delayed 7” That is, "When we have denied it and have 
deserved the punishment for belying it, why doesn’t it overtake us immediately 7” 
That is why when they will be burning in the Hell-fire, at that time it will be said 
to then: "This is that which you sought to be hastened.” This sentence by itself 
Rives the meaning: It was Allah's kindness that He did not seize you immediately 
on the occurrence of disobedience from you and went on giving you respite after 
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respite ها‎ think and understand and mend your ways. But the foolish people that 
you were, you did not take advantage of the respite but demanded that your doom 
should be hastened for you instead. Now you may see for yourself what it was that 
you were seeking to be hastened?” 


13. In this context the word murtagi (the righteous) clearly implies those 
people who believed in the Hereafter when they were given the news of it by the 
Book of Allah and His Messenger, and adopted the attitude and way of life that 
they were taught for success in the life hereafter, and refrained from the way 
about which they had been told that it would involve man in the torment of God. 


14, Literally: *... shall be receiving what their Lord will have granted 
Them, but in this context "receiving" docs not merely mean “to receive” but to 
receive joyfully. Obviously, when a person is given something of his own choice 
and liking, his receiving it will naturally have the meaning of accepting and 
receiving it joyfully 


15. Some commentators have given this meaning of this verse: “Seldom 
did it so happen that they spent the whole night sleeping and did not spend a part 
of it, in the heginning of the night or in the middle or in the end of it, awake in the 
worship of Allah." This commentary with a little variation in wording has been 
related from Hadrat Ibn “Abbas, Anas bin Malik; Muhammad al-Báqir, Mutrif bin 
“Abdullah, Abul ‘Aliyah, Mujahid, Qatidah, Rabi' bin Anas and others.: 
According to some other commentators, it means this: “They spent the major part 
uf their nights in the worship of Allah Almighty and slept little.” This meaning has 
been reported from Hadri Hasan Basri, Ahnaf bin Qais, and Ion Shihab Zuhri, 
and the later commentators and translators have preferred this, for this appears to 
be in better agreement with the words of the verse and the context. That is why 
we have adopted this meaning in the translation. 

16. That is "They did not belong to those who spent their nights im 
inmoral aud indecent acts anë even then never thought of seeking Allah's 
forgiveness. On the contrary, they speit à major part of the nights in the worship 
إن‎ Allah and then in the carly hours of dawn sought His forgiveness, saying that 
they did not do full justice to the worship that was due from them. The words hur 
westaghfirün also contain am allusion to this that it befitted and suited hem alone 
‘hat they should exert “their utmost in the service of their Lord and then, at the 
same time, should implore Him humbly far the forgiveness of their errors and 
shortcomings instead of exulfing st and waxing proud of their good acts. This 
روث‎ not be the way of those shameless, wicked people who omitted sin and 
behaved arrogantly as wel. 





fCoatd. on p. 148 + 
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There are many signs in the earth for those who affirm faith! 
and also in your own selves.” Do you not perceive 7 In the heaven is 
your provision and also that which is being promised ta you. So, by 
the Lord of the heaven and the earth ! This is true, as true as you are 
speaking now. 


O Prophet! has the story of Abraham's honoured guests 
reached you 722 When they came to him, they said, “Peace to you.” He 
said, “Peace to you too— unfamiliar folks they are!” Then he went 
quiétly to his family?* and brought out a fatted (roasted) calf? and laid 
it before the guests. He said, “Will you not cat ?" Then he became 
afraid of them. They said, *Be not afraid!" And they gave him the 
good news of the birth of a son, possessing knowledge.” Hearing this. 
his wife came forward, crying, and she smote her face, and said, “An 
old woman, barren!"?* "Thus has said your Lord," they replied, “He is 
the All-Wise, the All-Knowing."? Abraham said. “O Divine 
Messengers, what is your special errand?"?? They said, “We have been 
sent to a guilty people," to rain upon them stones of baked clay, which 
are marked with your Lord for the transgressors."? Then? We 
evacuated all those who were believers in that settlement, and We did 
not find in it any house of the Muslims except one.” Then We left 
there only one sign for those who fear the painful torment,” 


(And there is a sign for you) in the story of Moses. When We 
sent him to Pharaoh with a clear authority, he showed arrogance on 
account of his might, and said, “He is a sorcerer or a madman. "? 
Consequently, We seized him and his hosts and cast them into the sea, 
and he became blameworthy.?* 

And (for you is a sign) in ‘Ad when We seut upon them a 
blighting wind which made rotten everything that it blew on. 

And (fot you is a sign) in Thamüd when it was said to them, 
"Enjoy yourselves for a while.“ But in spite of this warning they 
defied the Command of their Lord. Consequently, they were overtaken 
by a thunderbolt * even while they looked on. Then they could neither 
stand up nor were able to save themselves. 

And before them We destroyed the people of Noah because they 
were a sinful people. 
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We have built the heaven with Our own might and We 
Possess the power for it.** We have spread out the earth and (behold) 
how excellent Spreaders We are 15 And We have created everything 
in pairs; “ maybe that you learn a lesson from it." So flee unto Allah: 
1 am an open warner from Him to you. And do not set up another god 
with God; I am on open warner from Him to you, 


Contd. from p.145] 3 


17. In other words, on the one hand, they recognized the right of their 
Tord aud duly discharged it; on the other, they did not think that whatever Allah 
had given them, whether little or much, was wholly their own and their children's 
Tight... but they had the sense that in their possessions there was the right and share 
of every such persan who was indigent and needy. They did not render help to the 
People as a charity so as (o cam their gratitude for the favour done, but they 
regarded it as the people's right and discharged it as their own duty. Then their 
this service to mankind was not only confined to those who came to them for 
seeking help as beggars but anyone about whom they came to know that he had 
been left destitute, they would become anxious to render him. necessary help of 
their own accord. There was no orphan who might have been left helpless, no 
widow who might have had mo bread-wioner, no disabled person who might be 
unable to eam a living, no one who might have lost his job, or whose earning 
might not be sufficing his needs, nobody who might have been hit by a calamity 
and might be unablé to compensate for the loss by himself, in. short, there was no 
uecdy one whose condition they might have known and yet might have withheld 
their help when they could have rendered him necessary help and support. 


The following are the three qualitics on the basis of which Allah regards 
them as the righteous doers of good, and says that these very qualities have made 
them worthy of Paradise; (J) That they believed in the Hereafter and refrained 
trom every act and conduct which Allah and His Messenger had stated 1o be 
disastrous for the life-after-death; (2) that they exerted their utmost to do full 
Justice to the service of Allah and still sought Allah's forgiveness instead of 
exulting at their acts of piety; and (3) that they served Allah's servants not as a 
favour fo them but as their own duty and their right due from them. 


Here, one should also know and understand another thing; The right of 
the needy ones that has been mentioned here in the wealth of the believers does 
mot imply the zakt, which has been imposed as religious duty on them. But this is 
the right that a weit-to-do believer himself feels there is in his possessions of the 
needy even after he has paid off the zab, and he discharges it willingly even if it 
has not been made obligatory by the Sheri‘eh. lbn ‘Abbas, Mujahid, Zaid bin 


47-51 
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Aslam and other scholars have understood this very meaning of this verse. In fact, 
ihe real spirit of this Divine Command is that a pious and virtuous person is never 
involved in the misunderstanding that he has become relicved of his duty of 
discharging the right of Allah and His servants that there was in his possessions 
after he has paid the zakéi, and now he is not bound to help every needy and 
destinute person whom he comes across. Contrary to this, every servant of Allah, 
who is really pious and righteous, remains ever ready to do whatever good he can 
willingly, does not let slip any opportunity when he could do some good to the 
People in the world. He is not of the way of thinking that he has done whatever 
good he hud been enjained to do and now no more good is required to be done by 
hin. The one who has recognized the true value of goodness, does nat perform it 
as a burden but tries to eam more and more of it, greedily as a bargain to his own. 
advantage, in his own interest. 


18. The signs imply those proofs which testify to the possibility and 
necessity of the Hereafter. The earth's own body and its structure, its having been 
Placed at a suitable distance from the sun at a particular angle, the arrangement of 
heat and light and of different seasons on it, the provision of air and water on it, 
and of countless different kinds of treasures in its belly. covering its surface with n 
fertile crest and causing to grow in it an endless variety of vegetables, generating 
countless races of the animals of the land and water and air, providing suitable 
food and proper conditions for the life of every species, creating and making 
available all those means and resources on it even before the creation of man, so 
As to meet mud suit his ever increasing needs in every stage of history as well as 
accor with the development of bis civilization and way of living, these and 
countiess other signs can be seen in the earth and its surroundings by every 
discóming eye. The case of the one who has closed the doors of his heart to belief 
and faith is different. He will sce in these every thing else but not any sign that 
may point to the reality. But an un-prejudiced person who has an open mind, vill 
uever form the idea after observing these signs that all this has come about as the 
result of an accidental explosion, that had occurred suddenly in the universe 
millions of years ago; he will rather be convinced that this wise and perfect work 
of art is the creation of an Omnipotent and Omniscient God. And that God Who 
has imade this earth cannot be helpless zo resurrect man after death, nor can He be 
so foolish as to leave a sensible and intelligent being like man after granting hitn 
Powers and authority to roam at will in His earth. The fact that man has been 
granted powers and authority by itseif demands that he should be accountable; 
otherwise it would be against wisdom and justice; and the Creator's being all. 
Powerful (Omnipotent) is by itself a proof that after the human species has fulfilled 
ite function in the world, He can raise all its members back to life and gather them 
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Together from wherever they are lying dead in the carth for the purpose of 
accountability. 


19. That is, "You may not look outside yourself; look within your own 
Self, and you will find countless signs testifying to the same truth. You will see 
how your creation was begun by combining a microscopic sperm with a 
microscopic egg in 4 comer of the mother's body; how yon were blessed with a 
body of unique structure and a self endowed with wonderful powers and abilities: 
low you were brought out from the dark world of your mother's womb. as soon 
as Your structure became complete, into this vast world, equipped with an 
‘automate inachine within yourself, which goes on functioning by itself from the 
day you take birth till your maturity and oid age, to assimilate food, produce blood 
and circulate it in the veins, discharge waste matter, prepare new paris in place of 
the wasted and wom out paris of the body, resisting the internal and the external 


skull in whose complicated layers lies filled an invaluable wealth of intellect, 
thought, imagination, consciousness, discrimination, will, memory, desire, feeling 
and emotions, inclinations and trends, and other meatal abilities, You have been 
Provided with numerous means of knowiedge which supply you with every kind of 
informational through the eye, nose, cars and skin, You have been given the 
tongue and the power of specch by -which ‘You can express your thoughts and 
feelings, And then your ego has been Placed as a ruler over the entire kingdom of 


them. Whoever among you selected one particular way did so og hts own 
responsibility, for he had the power to decide and choose endowed in himself. 
Depending on the choice made by cach one end taking advantage of the 


 Adh-Dharjyar 151 


opportunities thus afforded of employing his powers of will and intention some 
one became a -good man and another bad man; some onc adopted the way of 
belief and faith and another the way of disbelief, polytheism or atheism; same one 
withheld himself from unlawful desires, and another did whatever he wanted in 
obedience to his self, some one became an oppressor and another the oppressed; 
some one carried out his duties and another usurped the rights of others; tome one 
continued to do good till his last breath, another went ou committing evil till his 
fast moment of life; some one exerted himself to raise he ward of the truth, 
another went on oppressing the followers of the truth in order to cause falsehood * 
to flourish, 


Now, can a person, unless he is absolutely blind and senseless, say that a 
being such as this has appeared on the earth just by an accident? that there is no 
Wisdom and no plan working behind his creation? that the storms that he is raising 
uu the earth are without a purpose and will end up without entailing any 
consequence ? that there will be no reward for a good act and no punishment for 
an evil act? and that injustice will not be redresscd and the unjust will not be 
brought to book? Such things may be said by a person who has lost his reason, or 
by the one who is resolved not to acknowledge at all the wisdom of a Wise Being 
working behind the creation of man. But an un-prejudiccd, sensible person cannot 
help buf admit that the creation of man, the powers and abilities he has been 
given, and the position he has been granted here, is certainly a grand, wise plan, 
and the wisdom of the God Whose pian it is, inevitably demands that man should 
be questioned about his actions and deeds; and it cannot be right to entertain the 
doubt about the powers of God that He will not be able to recreate man whom He 
has brought up to this noble position of honour from a mere microscopic cell. 


20. By the heaven here is meant the “heavens”, by “provisions” all that 
man js given for his survival and functioning in the worid, and by “that which is 
promised.” Resurrection, gathering together, accountability, meting out of 
rewards and punishments, and Hell and Heaven, which have been foretold and 
promised in all Divine Books and now in the Qur'an. The verse meats to say; 
"The decisions as to who should be given what and how much in the world are 
taken in heavens, and also the decision as to when should any of you be recalled 
for the purpose of accountability end dispensation of the rewards and 
punishments.” 








21. Now, from here to the end of verse 46, brief allusions have been 
made, one after the other, to the end of Allah's Prophets and some of the nations 
of the past, which are meant to impress two things: 

First, that in human history God's law of retribution has been working 
constantly, im which precedents are found of the rewards for the righteous and of 
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Punishments for the wicked people continuously. This is a clear evidence of the 
fact that even in the life of this world the Creator's relationship with man is not 
merely based on the physical taw but the moral law also is working side by aide 
with i. And when the temper of the kingdom of the universe is such that the 
creation which has been given an opportunity io act morally while living in a 
Physical body. should not only be dealt with on the basis uf physical laws, like 
animals and plants, but the moral law aiso should be applied to its moral acts this 
by itself points to the truth that a time must come in this kingdom when on the 
completion of man's role in the physical world full results of his moral acts should 
also appear strictly in accordance with the moral Iw because in the physical world 
they do not appear fully 


The second thing thar has boca impressed by these historica! allusions is 
that the nations which did not believe in the Prophets of Allah and based their 
Conduct and atlitude in fife on the denial of the Oneness of Allah, the Prophethood 
and the Hereafter, were ultimately doomed to destruction. This continuous 
experience of history testifies that God's law of morality that was conveyed 
through the Prophets, and on the basis of which man will be subjected to 
accountability in (e Hereafter, is entirely based on the truth, Por whichever 
nation determined its conduct and attitude in the world independent of this law, 
considering itself irresponsible and un-accountable, has gone straight to its doom, 


22. This story has been narrated at three places in the Qur'an above, in 
Hild: 69.73, Al-Hijr: 51-56 and Al-'Ankabüt: 31. 


23. In view of the context in which this sentence has occurred, it can have 
two meanings: (I) That the Prophet Abraham himself said to the guests, “I have 
never had the chance to see you before: you are perhaps new-comers in this 
land." (2) That after responding to their salutation, the Prophet Abrahae said 
these words to himself, or to his servants, while going inside the house for 
arranging the feast, “They appear to be strangers: people of their noble nature and 
‘Appearance have not been seen before in this land.” 


26. That is. "He did not tell his guests that he was going to arrange food 
for them. bur after they were seated he went quietly-into the house to artange a 
feast for them, so that the guests should not refuse it out of formality.” 


25. In Sirah Hild, the words are ‘ilir anfdh, a toasted calf: here bi- jn 
i: a fatted calf that he got roasted. 


26. That is, “When they did not stretch our their hands for food, the 
Prophet Abraham became afraid in his heart. The reason for this fear could be 
that in tribal life the strangers" going to 2 house and avoiding food used to be an 
indication that they had come with an evil design. Butmost probably when they 
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refrained from food the Prophet Abraham realized that they were angels, who had ' 
come in human guise: end since the angels came in human guise only on 
extraordinary occasions, he becathe afraid that they must have voine in that guise 
on some dreadful mission. 


27. According to Sirah Hûd: 71, this was the good news of the birth of 
the Prophet Isase (peace be upon him) and this also conteiued the good news that. 
through the Prophet Isaac he would have a grandson like the Prophet Jacob (peace 
be upon him). 


28. That is, “I am not only oid but barren too. How shall a child be born 
to me?" According to the Bibie, the Prophet Abraham at that tinc was a hundred 
years old and Sarah was ninety. (Gen... 17: 17). 


29, The object of this story is to tell that Allah will certainly reward His 
Servapt, who did full justice to the rights of Hix worship in the world, in the 
Hereafter handsomely, but even in this world he rewarded him well by giving him 
children at an age when according tw the common physical laws he could not beget 
children and his nged wife having remained childless throughout life had 
completely despaired of ever bearing children; and then He granted him such 
extraordinary children as have not been granted to any one else in the world, 
There has been no other man in history in whose line four Prophets might have 
been born in succession, It was the Prophet Abrabam alone whose line continued. 
Yo be blessed with Prophethood for three generations, and the illustrious Prophets 
like Ishmael, Isaac, Jacob and Joseph (peace be upon them) emerged from his 
house 


30. As the angels come in human guise only on highly important 
occassions the Prophet Abraham used the ward A/ta(b to find out the purpose of 
their visit; the word hayb in Arabic is used for an errand of some extraordinary 
nature. 


3l. That is, to the people of the Prophet Lot. The epithet of “a guilty 
people” was enough to tell which people were rucant in view of the gravity of 
their crimes. They have already been mentioned in the Qur'an in AL-A‘Taf: 80-84, 
Had: 74-83, Al-Hijr: 58-79, Al-Anbiya‘: 74-75, Ash-Shw'arà: 160-175, Am. 
Nami: 54-58, Ag-Sa&tfüt : 133-137. 








32. That is, "Each stone has been marked by your Lord's command to 
show for which culprit it is meant.” According to the details givcu in the Qur'an, 
in Sürshs Hod and AKHijr, their towns were tumed upside down, and then 
showered with stones of baked clay. From this one can understand that the entire. 
land was overtumed by a severe earthquake and the people wha tried to escape 
were showered with brimstone and destroyed. 
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33. As ما‎ whut happened between them and the people of the Prophet Lot 
when the angels reached his house after their meeting with the Prophet Abraham. 
has been left out. The details have been given in the Sürahs Hid, Al-Hijr and Al- 
Ankabüt above. Here mention is being made only of the time when they were 
going to be visited by the scourge. 


34. That is, "Among the whole nation and in the entire land there was 
‘only one house that shone with the light of the Faith and Islam, arid it was no other 
but the house of the Propliet Lot himself. The rest of the cutire nation was sunk 
deep in sin and wickedness and its whole country was brimming over with filth 
and immorality. Therefore Allah rescued the people of that one house and then 
sent down the torment on the land, which did not spare any oue of the wicked 
people. 


In this verse three important themes have been discussed: 


a) That Allah's law of retribution does not decree the total destruction of a 
nation as long as there remains a considerable element of good in it. As 
against the majority of the bad people if it still contains a smail element of 
those who continue trying to invite others to the right way, Allah gives it 
an opportunity to work, and goes on increasing the respite of the nation 
which is not yet wholly devoid of goodness. But in case there remains no 
element of goodness at all in the nation, Allah's law is that He somehow 
rescues by His power and grace same of the good people, who might have 
become weary and helpless fighting evil in its settlements, and deals with 
the rest as every sensible master would deal with his rotten fruit, 


(2) That “Muslim” is not the name oniy of the people who are the followers 
of the Prophet Muhammad (upon whom be Allah's peace) but of all the 
Prophets before him and their followers who were also Muslims. Their 
religions were not mutually exclusive that one might be the religion of the 
Prophet Abraham, another of the Prophet Moses and still another of the 
Prophet Jesus, but they all were Muslims and their religion was this same 
islan. This truth has been explained at severa? places in the Qur'àn and. 
there is no room for ambiguity in this regard. For instance, see Al- 
Baqarah: 128, 131-132; Al-Imran: 67: Al-Ma‘idah: 44, Lll; Yûnus: 
72,84; Yûsuf: 101; ALA'ráf: 126; An Nami: 31, 42, 44. 


(3) That the words "Mu'min" and “Mastin” have been used as synonyms in 
this verse. If this verse is read with verse 14 of Al-Hujurit, the error of 
the thinking of those people becomes obvious, who regard Mu'min and 
Muslim as two independent terms of the Qur'an, which have been used in 
one and the same meaning every where, and Muslim is necessarily used 
for the person who might have entered the fold of Islam by professing the 





Adh Diariyit 158 


Faith only verbally, without true faith. (For further explanation, see E.N. 
31 of Sirah Al-Hujurat). 


: the Dead Sca, southern part of which stili presents the 
signs of a great disaster. Tuc archaeologists have expressed the opinion that the 
Principal cities of the people of Lot were probably sunk underground and the 
waters of the Dead Sea spread over them. For that part of this sea which is 
Situated to the south of the small peninsula called "AI-Lisán^ clearly seems to be a 
later development, and the signs of the ruins of the Dead Sea found to the north of 
this peniusula are very different from those found in the south. From this it is 
Concluded that the southern part was once higher than the sca level. At some later 
time it sank and went under water. The period of its sinking also seems to be 
Abou 2000 B.C. and the same precisely is the time of the Prophets Abraham and 
Lot historically. In 1965 an American archacological research party discovered û 
large yrave-yard at Al-Lisin which contains more than twenty thousand graves. 

From this one is led to think that nearby it there must have existed a large city 

But no ruins of any such city are found in the adjoining arca, which might have 
given rise to such a big grave-vard. This fact also Strengthens the doubt that, the 
city whose grave-yard it was has sunk under the sea. The arca to the south of the 
sea still abounds in the ruins and the underground stocks of sulphur, resin, tar and 
natural gus found in this area lead one to believe that heil must have been let loose 
at this place at some time by the eruption of lava and the play of lightning, (For 
further explanation, see E.N. 114 of Ash-Shu‘ara’) 








36. "A clear authority”: such miracles and clear evidences which made it . 
Absolutely manifest that he had been appointed as a Messenger hy the Creator of 
the earth and heavens. 


37. That is, they called him sometimes a sorcerer and sometimes a 
madman, 


38. A whole history has been compressed into this brief sentence. To 
understand it wel! one should know that Pharaoh was the absolute ruler of the 
greatest centre of civilization and culture of the world in those days ane the people 
of the adjoining lands were ovcrawed by his power and might. Obviously, when 
be might have sunk suddenly one day in the sea along with his armies, the event 
must have become well known not only in Egypt but among all the neighbouring 
nations as well. At this, except for those whose kith and kin had sunk, there was 
no ouc else among their own people, or in the other nations of the world who 
Would moum them or write an elegy on them, or would at least express sorrow 
and say that good and noble peopic had become a victim of the disaster. Instead of 
this, as the world had become fed up with their wickedness and injustices, every 
person heaved a sigh of relief at their exetnplary fate, everyone cursed them, and 
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anyone who heard this news exclaimed that the wicked poeple had deserved the 
fate justly. In Sürah Ad-Dukhan the same thing has been expressed, thus: “Then 
neither did the heavens weep on them nor the earth.” (For explanation, sec E.N. 
26 of Sürsh Ad-Dukhan). 


39. The word used for this wind is ‘agim, which is uscd for a barren 
woman, though literally it means dry. If the literal meaning is taken it would mean 
that it was such an intensely hot and dry wind that on whatever it blew it caused it 
to become absolutely dry; and if it is taken in the idiomatic sense it would. mean 
that like a barren woman it was a wind without any benefit: neither it was 
Pleasant, nor it brought rain, nor fertilized the trees, nor contained any other 
benefit for which the wind blows. At other places it has been stated that this wind 
was uot only useless and dry but it blew so violently that it swept the people off 
the ground and it continued to rage for eight days and seven nights continuously, 
till it laid the entire land of the “Ad waste. (For explanation, see E.N. 's 20, 21 of 
Sürah Ha Mim As-Sajdah, and E.N. `s 25 to 28 of Al-Ahqāf). 


40. The commentators have disputed as to which respite it implies. Hadrat 
Qutüdah says that it alludes to that verse of Sirah Hûd in which it has been stated 
that when the Thamfd killed the she camel of the Prophet Salih, they were warned 
by Allah that they had three more days to enjoy life after which they would be 
overtaken by the tament. Contrary to this, Hagrat Hasan Basri has expressed the 
opinion that this thing had been said by the Prophet Salih to his people in the 
beginning of his mission and by this he meant that if they would not adopt the way 
of repentance and faith, they would be granted a respite to enjoy life in the world 
only till an appointed time, and then they would be overtaken by the torment. The 
second of these two commentaries seems to be more correct, for the following 
verse (“But in spite of this they defied the command of their Lord") indicates that 
the respite being mentioned here had been given before the defiance and they 
committed it after the warning. On the contrary, the three days" respite mentioned 
in Sürah Hûd had been given after the wicked people had committed the final 
defiance which became decisive in their case and sealed their doom for ever 
afterwards, 


41. Different words have been used for this torment at different places in 
the Qur'an. Somewhere it has been celled rajfi (a frightful and shocking 
calamity), somewhere sashab (a crashing and thundering disaster), somewhere 
faghiyah (a most severe affliction) and here it has been described as لقو قع‎ (a 
calamity that strikes like a thunderbolt). Probably this torment had occurred as an 
earthquake which was also accompanied by a terrible noise. 
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42. luriar from which the word muptesirün in thc original is derived 
means fo save oneself from an attack by somebody as well as to avenge oneself on 
the artacker. 


43. After presenting historical arguments for the Hereafter, now: 
arguments from the universe are being presented in proof of the same. 


44, The word musi’ (pl. müsi*ün) may mean the one who possesses power 
and means, and also the one who can extend and expand something. According io 
the first meaning, the verse would mean: "We have built this heaven by Our own 
Might «nd not with somebody else's help, and its erection was in no way beyond 
Us. ‘Then how can you ever conceive that We shall not be able to recreate it ?” 
According to the second meaning, it would mean: "This huge universe thar We 
have created, is not a finished work, but We are expanding it continuously, and 
new and ever new manifestations of Our creation are appearing in it every 
juoment, How do you then think that such a marvellous Creator would not be able 
10 repeat His creation. 





45. For explanation, see E.N. 18 above. For further explanation, + ¢ 
N. 74 of Sürah An-Naml, E.N. 29 of Sürah Ya Sin and E.N. s 7 10 10 of Az- 
Zükluut 





46, That is, "Everything in the world has been created on the principle of 
the pairs, The whole system of the Universe is functioning on the principle that 
certain things are complementary and matching (o certaid others, and their 
combination brings into being countless new forms and combinations. Nothing 
here is so unique às may have no match, for the fact is that a thing becomes: 
productive only after it has combined with its matching partner." (For further 
explanation, sec E.N. 31 of Sürah Ya Sin, and E.N. 12 of Az-Zukhruf). 


47, ‘That is, "The erection àf the whole Universe on the principle of the 
pairs and the existence of all things in the world in couples is a reality that testifies 
expressly to the necessity of the Hereafter. If yon consider it deeply you will 
yourself come to the conclusion that when everything in the world has a partner 
And nothing becomes productive without combining with its partner, how can the 
Wife of the world be without a match and partner? [ts match mud partner necessarily 
is the Hereafter. Without that partner it would be absolutely fruitless.” 


‘To understand what follows one should also understand that the discussion 
heretofore centres around the Hereafter, but this very discussion and argument 
afford a proof of the Oneness of God. Just as the argument of the rain, the 
structure of the earth, the creation of the heavens, man's own existence, the 
wonderful working of the Jaw of pairs in the Universe. testify to the possibility 
and necessity of the Hereafter. so they sre also testifying that neither is this 

{Contd ot p-458 
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Pied كل‎ os inna Rae Spo. ern 
BOA Ga x S SAGs نتر‎ as ME du 


I6 S QE ين‎ SAF من‎ GÀ HE GEE Soran 
حنم نآ‎ Aaa CBE ف‎ Ory uad aac soot, 
الجن ر‎ EU Sa ath لڑکری تتم‎ : 
Ra TICS زز‎ C3 sah A Custos إلا‎ SY 
05s US XE Ceol dean aut dS a ud 
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This has always been so. Whenever a Messenger came to the 
Peoples before them, they said, “He is a sorcerer or a madman, "+ 
Have they reached a mutual understanding concerning this? Nay, but 
they are all a rebellious people.5? So, O Prophet, turn away from them: 
you are fot at all to blame. But go on admonishing them, for the 
admonition is beneficial for the believers. 


56-60 I have not created the jinn and the men except for this that they 
should worship Nie. I do not ask any sustenance of them, nor do I ask 
them to feed Me.“ Allah Himself is the Sustainer, Possessor of power 
and might5 Therefore, those who have done wrong, have also their 
Portion of a similar torment ready as the people like them have been 
meted out their portions before. So let them not ask Me to hasten.” 
Ultimately, there will be destruction for those who have disbelieved, on 
the Day with which they are being threatened. 

Contd. fran pis 


Godless nor it fs many gods, but One AII-Wise and Ali-Powerful God alone is its 
Creator and Master and-Controller. That is why in the following verses the 
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invitation to the Oneness uf God is being presented on the basis of these very 
arguments. Furthermore, the inevitable result of believing in the Hereafter is that 
man should give up his attitude of rebellion against God and should adopt the way 
of ubedience and servitude. He. remains umed away from God as long as he 
remains involved in the false belief that he is not accountable before anyone and 
"hat he will not have to render an account of his deeds of the worldly life to 
anyone. Whenever this misunderstanding is removed, man immediately comes ta 
the realization that he was commiting a grave error by regarding himself as 
irresponsible, and this realization compels hin to reum to God. That is why 
immediately after concluding the arguments for the Hercafter. it has been said: 
“So flee unto Allan." 


48. "Though these sentences are the Word of Allah, the speaker here is not 
Allah but the Holy Messenger of Allah, In fact, Allah has made his Messenger 
say: “Flee unto Allah: I am warning you from Him.” An instance of this style is 
found in the very first Surah of the Qur'an, Sirah Al-Fätihah, where the Word is 
of Allah, but the speakers are the servants, who say: Zyyäka na'budu wa lyyika 
sta ‘hı: ihdi-nas siriy almustagim: "Thee alone we worship and to Thee alone 
we pray for help. Show us the Straight Way." Just as there it has not been s 
“O believers, pray to your Lord thus," but the context itself shows that it is 
supplication which Allah is teaching His servants, so here also it has not been 
said; "O Prophet, say to these people,” bat the context itself indicates that it is an 
invitation (o the Oneness of God, which the Holy Prophet is presenting according 
to Allah's command. Besides Sirah Al-Fasihah, there are severa) other instances 
also of this style in the Qur'an, where though the Word is of Allah, the speakers 
Somewhere ure the angels and somewhere the Holy Prophet, and the context 
shows as through whom Allah is speaking at thar particular place. For instance, 
sce Sürah Maryam: 64-65, Ag-Saaffae :159-167, Ash-Shu'arb': 10. 


49. That is, “This has not happened for the first time that the people are 
calling the Messenger sent by Allah a sorcerer and a madman when they heard the 
news of the Hereafter and the invitation to the Oneness of Allah from him. The 
whole history of Apostleship bears evidence thal ever since the Messengers started 
coming for the guidance of mankind, ignorant people have been repeating the 
same folly in the same manner. Whichever Messenger came and gave them the 
warming that they were not the servants of many gods but One. God alone is their 
Creator and Deity and Master of their destinies, ignorant people said that he was a 
sorcerer, who wanted to beguile and misguide them by his sorcery. Whichever 
Messenger came and warmed them that they had not been created and [cft 
irresponsible in the world, but that at the conclusion of their life-work they would 
have مد‎ present themselves before their Creator and Master and render an account 
of their deeds and in consequence thereof they will be rewarded or punished 
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accordingly, the foolish people cried out that he was a madman and had lost his 
reason because no one could be resurrected after death.” 


50. That is, "The fact that the people of different countries and nations 
adopted the sanie attitude as against the invitation of the Prophets and opposed 
thems in the same manner in different ages for thousands of years could not be due 
to the reason that all the former and the latter generations had setiled ina 
conference that whenever @ prophet came with his message, he should be given 
such and such an answer. Then, what could be the reason for the uniformity of 
Their attitude and behaviour? There could bc no other reason for this than that 
rebellion and transgression was their common characteristic. As all the ignorant 
people of every age have heen desirous of living a life free of Allah's service and 
fearless of His accountability, whoever called them to the service of Allah and to 
lead a God-conscious life, they gave him one and the same fixed answer.” 


This alsa throws light on an important truth and it is this: The motives that 
man has been naturally endowed with for adopting error and guidance, goodness 
and evil, justice and injustice, and similar other conducts, have been appearing in 
every age and in every comer of the world in the like manner no matter how 
different might have been their forms due to advancement of means and resources, 
Whether the man of today fights by means of the tanks and aircraft and hydrogen 
bombs and the man of the ancient time fought with stones and sticks, the basic 
motives for fighting between men have always been the same. Likewise, the 
Atheist of today might heap up his arguments for atheism as he likes, his motives 
for following that creed are precisely the same as had been of an atheist six 
thousand ycars ago and in his reasoning also he is not basically any different from 
his predecessor 


51. In this verse a method of the preaching of religion has been taught, 
which should be well understood. When a preacher of the truth has presented tis 
message clcarly before a person with rational arguments, and has also removed his 
doubts and objections and answered his arguments, he becomes relieved of his 
duty of making the truth plain. Even after this if the other person persists in his 
belief «nd creed, the responsibility for it does not lie on the preacher of the truth 
Tt is no more necessary that he should pursue the same person, should go on 
spending his time in discussing things with him, and should make it a point that he 
has somchow to convince the same one man of the truth. The preacher, in fact, 
has done his duty; if the other man is not convinced, let him alone. If the preacher 
does not any more attend to him, he cannot be blamed for letting a person remain 
involved in error, because now the other person himself is responsible for his 
deviation and error. 
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The Holy Prophet has not been addressed here to be taught this method 
because, God forbid, in his preaching he unnecessarily pursued the people and 
Allah wanted to stop him from this fact, the actual reason for stating this method is 
that when a preacher of the truth has done his best to make the people understand 
his message in a rational way snd then seeing the signs of stubbornness in them 
withdraws from them, the people inveigh against him and start accusing hin of 
indifference and inattention whereas, they, es they say, want to discuss things in 
order to understand his message. The fact, however, is that they do not intend to 
understand anything but only to involve the preacher in disputation and waste his 
fime. Therefore, Allah Himself said in clear words: “Turn away from them: you 
are not at all to blame for showing any indifference towards them.” After this 
nobody could blame the Holy Prophet that according to the Book that he had 
brought he had been sppointed to make them understand his religion: then why he 
did not answer their objections. 


52. In this verse the second method of preaching has been stated. The real 
Object of the invitation to the truth is to convey the blessing of the faith to those 
righteous souls who are appreciative of the blessing and are themselves keen to 
attain it, But the preacher does not know where those righteous souls are among 
the hundreds of thousands of the members of human society. Therefore, his duty 
is to continue giving his call so that his voice reaches wherever there are the 
people who would accept his message. These very people are his real wealth. To 
search them out is his real task; and to gather them together and bring them on to 
the path of God should be his objective. ‘The preacher should attend to the useless 
clement of the children of Adam that he comes across in the process only until he 
finds out by experience that it is a wordless commodity. After he has experienced. 
‘their worthlessness and base quality, he should not waste his precious time on 
them, for they are not the people who would benefit from his admonition, and. 
expending his energy on them is indeed a loss of those who are keen to benefit 
from it. 


53. That is, “I have not created them for the service of others but for My 
‘own service. They should serve Me, for I ara their Creator. When no one clse has 
created them, no one else has the right that they should serve him; and how can it 
be admissible for them that they should serve others instead of Me, their 
Creator?” Iere, the question arises that Allah Almighty is not the Creator only of 
the jinn and men but of the entire Universe and of every thing in it. Then, why has 
it been said only about the’ jinm and men that He has not created them for the 
service of others but of Himself ? whereas every single creature is there to serve 
Allah. The answer is: On the earth only the jinn and men have been granted the 
freedom that they may scrve Allah within their sphere of choice if they so like; 
otherwise they can tum away from Allah's service as well as serve others beside 
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Him. The rest of the creatures in the world do not have this kind of freedom. 
They do not have any choice whatever that they may not worship and serve Allah, 
or may serve any other. Therefore, only about the jinn and men it has been said 
here that by wming away from the obedience and servitude of their Creator within 
the bounds of their option and choice and by serving others than the Creator, they 
are fighting their own nature. They should know that they have not been created 
for the service of any other but the Creator, and for them the right way is that they 
should not abuse the freedom granted them, but within the bounds of this freedom 
also they should serve God voluntarily just es every particle of their body is 
serving Him involuntarily irr the sphere where they have not been granted any 
freedom, 


The word "ibádar (service, worship) in this verse has not been used in the 
sense of only. prayer, fasting and other kinds of such worship so that one may 
understand that the jinn and men have been created only for performing the 
Prayer, observing the Fast and for praising and glorifying Allah. Although this 
sense also is included in it, this is not its complete sense, Its complete sense is that 
the jinn and men have not been created for the worship, obedience and carrying 
out of tite orders of any other but Allah. ‘They are not there to bow to any other, to 
carry out the orders of any other, to live in fear of any other, te follow the religion 
enjoined by any other, to look upon any other as the maker and destroyer of one's 
destiny, and to supplicate any other than Allah for help. (For further explanation, 
see E.N. 63 of Sirah Sabé, E.N. 2 of Az-Zumar, B.N. 30 of Ai Jathiyah). 


Another thing that incidentally becomes quite obvious from this verse is 
thal the jinn are a separate and independent creation from men. This brings out the 
error of the thinking of those people, who assert that some people from among 
mankind have been called the jinn in the Qur'an. This same thing is also 
confined and testified by the following verses of the Qur'an: Al-An'äm :100, 
128, AL-A'rhf, 38, 179, Hid: 119, Al-Hije: 27 to 33, Bani Isr&'il: 88, Al-Kahf- 
50, As-Sajdah: 13, Saba: 41, Suid: 75, 76, Ha Mim As-Sajdah: 25, Al-Abqat: 
18, Ar-Rabman: 15, 39, 56. (For a complete discussion of this question, sec E.N. 
21 of Al-Anbiya’, E.N.'s 23, 45 of An-Nami, E.N. 24 of Saba), 


54. That is, “I do not stand in need of any kind of help from the jinn and 
imen: that My Godhead would not function if they did not worship Me: that I 
woilld be na more God if they tumed away from My service. I indeed do not stand 
in need of their service, but it is the demand of their own nature that they should 
serve Me. They have been created for this very object, and fighting nature would 
be to their own detriment.” 3 








And in saying: “I do not ask any sustenance of them nor do 1 ask them to 
feed Me," there is a subtle hint to this Those whom the people who have turned 
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away from Godworship in the world, worship, indeed, stand in need of these their 
worshippers. If they do not help sustain their godhead, it would not function even 
for a day. The gods do not provide for the worshippers but the worshippers 
Provide for the gods instead. The gods do not feed them but they feed the gods 
instead. The gods do not protect them but the worshippers protect the gods 
instead. ‘The worshippers, in fact, are their army through whom their godhead 
functions, Wherever the worshippers of the false gods have ceased to exist, or the 
worshippers have given up their worship, the gods have lost all their pomp and 
glory and the world has seen how helpless they have become. Of all the deities 
Allah Almighty is the only real Deity Whose Godhead is functioning by His own 
power and might, Who does not take anything from His servants, but He alone 
gives His servants everything 


55. The word matin as used in the original means strong and stable whom. 
nobody can shake and move 


56. “Those... wrong”: Those who have violated the reality and the 
truth and their own nature. The context itself shows that "those who have done 
wrong". here implies the people who arc serving others than the Lord of the 
Universe, who disbelieve in the Hereafter, who regard themselves as irresponsible 
in the world, and have denied those Prophets who have tried to make them 
understand the reality, 


57. This is the answer to the disbelievers” demand: “Why doesn’t the Day 
of Retribution overtake us? Why is it being delayed?" 


